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KynbTypHi peaii cydacHOCTI, sIK1 B LIJIOMY BUSIBIISIFOTh PO31pBaHICTh TOPU3OHTY
CEHCIB Ta pPO3IICTUICHHS (OPM MOMTHYHOI CYO’€KTHOCTI, 37al0ThCSl HAIIOBHEHUMH
MOOKOI0 BTOMOIO  BiJl OUIBII HDK  CTOPIYHOTO  JOCBIAY  BIPOBAKEHHS
palioHaIICTUYHUX MojeNiel comianbHoro. Sk Hacmigok - moauHa XXI cromiTts
XapaKTePU3YEThCS BHYTPINTHBOI PO3TYOJEHICTIO Yepe3 BIUIMB B3aEMOBHKIIOYHUX
TeHJeHIIA. 3 omgHoro OOKy, BOHA € UYTJMBOIO [0 HaWMEHIIUX MpOsIBIB
HECIPaBEAJIMBOCTI, a 3 IHIIOro Oalaykor A0 (yHAAMEHTaIbHUX MUTaHb CILILHOTO
CycHnijbHOro 6Jara. ['octpe pearyBaHHs Ha 3MICT MOBHHUX 3aC001B Ta CUMBOJIIB ITUBHUM
YUHOM CYMIIIAETHCS 13 BTPATOIO 3[aTHOCTI TPUBAJIOTO0 MOPAIBLHOTO 30CEPEIKECHHS.
[Ipu 1iboMy, MOMITHUYHI IHCTUTYIIII, K1 3a3BUYall BBAKAIKUCS HOCISIMU PaIllOHAITBHOTO
NOPAJIKY, BXK€ HE CIPUIMAaIOThCA K (OpMU pealtizalli CripaBeIuBOCTI.

OxpeciieHa eK3UCTEHIIHA CUTYallisl aKTyaJli3y€e MUTAHHS I11/ICTaB MOJITHYHOTO
TIOPSIZIKY, OCOOIMBO B iX OHTOJIOTIYHOMY, MOPAJIbHO-CTUYHOMY Ta aHTPOIOJIOTIYHOMY
BuMipax. [Ipu nibomy, TpariuHui BIMCHKOBUHN JOCBIJ MEPIIOT TOJTOBUHU XX ¥ MOYaTKy
XXI cTomiTh HABOAUTH HA TYMKH MPO OOMEKEHICTh IHTENIEKTYaIbHOI MTO3UITIT 3BEICHHS
MOJIITUYHUX (PEHOMEHIB JI0 MUTaHb 1HCTUTYaM3aIli abo Gopm peamizarii Braau. Lle
MPU3BOIUTH 10 (DOPMYBaHHS CYCIUIBHOTO 3alUTy HABKOJO TEMATHKW TIIMOWMHHUX
3aca/l MOJITUYHOTO CIIBICHYBaHHS JIFOJEH.

B Takux ymoBax cydacHa (utocopchka W MONITHYHA JyMKa, 3BEPTAETHCS 10
MOIIYKY KOHIENTYyaJIbHUX OIOp, IHTYiTUBHO CIIAYIOYM «HA3a] y ManiOyTHEY.
OuikyBaHO, MOAIOHI ONOPH 3HAXOAATHCS HA IHTENEKTyaJbHUX JaHaX (ia0co(CbKUX
TpaiuIlii, SIKI PO3MIANAIU TOMITUYHY pEalbHICTh HE B K04l (HEHOMEHONOTil
30BHIIIHBOTO, a SIK MPOEKIII BHYTPIIIHHOIO CTaHy MonuHU. OJHIEI0 3 TaKuX

Tpaauiliii € BYeHHA ABrycTHHa ABpeIis, Yy IEHTPl MOMITHYHOI YACTHHU KOTPOTO



nepeOyBa€e JIFOMMHA SIK 1CTOTa JIFOOOBI 13 BOJICIO, 3aBKIU CIPSIMOBAHOIO JI0 TTEBHOTO
Omara. Slk Mu moGauumo Jaii, came uepe3 Ieil BEeKTOp 1 (OPMYEThCS CTPYKTypa
CHIJILHOTO KUTTS MOJITUYHUX CIIHHOT.

JucepraiiiitHe AOCTIKEHHS] MPUCBIYEHE CUCTEMHIN 1CTOPUKO-(iT0codChbKin
PEKOHCTPYKIIT NOMTHYHOI pinocodii ABrycTuHa ABpenisi Ta BU3HAYEHHA 1i poil y
ChOTOJICHHUX JIOKTPUHAIBHUX TpaHciAmisaXx. B poOoTi oOTpyHTOBYETHCS, 11O
MOJITHYHE BUeHHS €rrckona ['IMImoHCHKOro € IUIICHOI KOHIICIIIIEI0 OHTOJIOTIYHHUX,
AHTPOMOJIOTIYHHUX Ta MOPATbHO-CTUYHUX ITIJICTAB MOTITUYHOTO IMTOPSIIKY, Y ME¥KaXx K0T
MOJIITUYHA CIIJIFHOTA BUHUKAE K ICTOPUYHUHN MPOSB MOPSAIAKY JTt000B1 (ordo amoris).
CamMe TOMy MOMITUYHUI TOPAIOK Y ABrycTUHA ABpelisi BU3HAYAETHCS HE TIJIbKU 1 HE
CTUIBKM 1HCTUTYLIMHMM peryioBaHHAM abo ¢Gopmamu peamizauii Bmagu, a
HacamIiepe/1 CIipsIMOBaHICTIO JIFOICHKOI BOJI JIO MEBHOTO OJara.

O06’exTOoM A0cigxKeHHs € BUCHHS 1 (i0ocochKka cuctema ABrycTuHa ABperis,
a TMpeIMeTOM [OCJHil:KeHHsl - TIOJITHYHE BYCHHS ABrycTMHa ABpemisi, HOro
aHTPOIIOJIOT1UHI, OHTOJIOTIYHI Ta €THYHI MiJACTaBH, 30KpeMa KOHIeNnTHu caritas, ordo
amoris, populus, civitas, iustitia Ta potestas OoKpeMoO Ta y iXHbOMY B3a€MO3B’SI3KY.
Mertoro  AOCHIKEHHS €  TPOBEIECHHS CHCTEMHOI  1CTOPUKO-(PiI0COPCHKOI
PEKOHCTPYKIli TMOMITUYHOTO BYEHHS ABrycTMHa ABpeisi, BHUSABIEHHS HOro
KOHIIENITYaJIbHOI apXITEKTOHIKHU, AHTPOIMOJOTIYHUX, OHTOJOTIYHUX, CTHYHHX Ta
MOJIITUKO-TIPABOBUX 3acajl, a TAKOXK BU3HAUYCHHS MOro pojii y hopMyBaHHI Cy4acCHOTO
¢bi110c0PCHKO-TTPABOBOTO TUCKYPCY.

JIns  JOCSTHEHHsSI TMOCTaBJI€HOI MeTH Oylo BH3HAUE€HO TakKl 3aBJIaHHS
JUCEPTALIITHOTO JOCIIKEHHS:

1.IlpoanamnizyBatu  icTopuko-¢igocopcbki  mepeaymoBd  (HopMyBaHHS
HOJMITUYHOTO BUeHHS ABryctuHa ABpenisa. Po3misiHyTH, Sk came Tpaauilii 1 HagOaHHs
AHTUYHOI, 1yIeWChKOI Ta XPUCTUSHCHKOI JAYMKH CHOPUSIIM (POPMYBAaHHIO OCHOBU
nomTuyHoi gunocodii Bunrens bnaronari;

2.Bu3zHayuTu Miclie aHTUYHOI (UTocO(PChKOi TpaguIlli y CTAaHOBJICHHI HOTO
NOJMITUYHOI  AYMKM Ta  XapakTep 11 XPUCTHSHCBKOTO  MEPEOCMHCIIEHHS.
[TpoananizyBaty, sKi KOHLUENTH Ta i€l BIUIMHYIM Ha (OPMYBAHHS IOJIITHUHUX

nonisAIiB ABrycTuHa ABpenis;



3.00rpyHTyBaTy HEOOXIAHICTh CUCTEMHOI PEKOHCTPYKIIIT oM THYHOI (Ppitocodii
€nuckona [IMMOHCHKOTO SK OKPEMOrO0 CErMEeHTa HOro MUCIEHHS, BUOKPEMUTHU
NOMTUYHY (Pitocodito 3 MaCUBY BUEHHSI ABIyCTUHA ABpEIIis;

4. JIocmiauTy aHTPOMOJIOTIUHI MIACTaBU MOJMITHYHOrO cy0’ekTa y dinocodii
Buurensa biaaronari;

5.IIpoananizyBatu KoHuent populus sk QopMy TOMITHYHOT CHUIHHOTH,
00’ €JHaHOI CITIJIBHICTIO JIFOOOBI;

6.PexoHCTpyIOBaTH 3HaYEHHS aBI'YCTUHIBCHKOI Tpiaau amor - caritas - cupiditas
y (hopMyBaHH1 OTITHYHOTO MOPSIKY;

7. Jlocniautu Miciie Ta 3Ha4eHHs KoHIenTy ordo amoris y mojiTiuHii dinocodii
ABryctuHa ABpenis Ta 3'iCyBaTd MOXJIMBICTH HOTO 1HTEprpeTaiii SK MPUHIUITY
MOJITUYHOTO MOPAJIKY;

8. Hdocmiautu 3B’SM30K MDK caritas Ta KareropissMd BIaaH, 3aKOHY 1
CIPaBEIJIMBOCTI y BUeHH1 €nuckorna [ 1nmoHCchKoro;

9.1lpoananizyBaru AUCTUHKIIIO amor Dei Ta amor sui K OCHOBY
aBI'yCTHHIAHCHKO1 MOJIITUYHOT aHTPOMOJIOTi;

10.Busnauntu moxycu Biaau (ministerium i dominium) Ta iXHe 3HAYEHHS IS
MOMITUYHOI JIETITUMHOCTI. OTISIHYTH cydacHy ¢ijlocodito mpaBa B THX raiyssx, Je
BOHA TMEPETUHAETHCA 13 NPOOJEMHUM mMoneM ABrycTuHa ABpenisi 1 BCTaHOBUTH
MPUYMHM, K1 CIIOHYKAIOTh Cy4acHUX (hUT10cO]iB Mpasa i MOMITUKU 3BEPTATUCH 10 1]1eH
Buutens biaaronari;

11.Po3kputl CydacH1 IHTEpIpeTallii aBryCTUHIAHCHKOI JYMKH Y TOJITHYHIM
dinocodii XX - XXI cromiTe. BuzHaunTu, SKMM YUHOM 3BEpHEHHS 10 MOMITHYHOI
dimocodii ABryctuHa ABpenis J03BOJISIE OCMHCIIOBaTH M BHPINIYBaTH CydacHI

MOJTITHYHO-TIPABOBI MPOOIEMH.

12 JlocmiauT 3B’S30K MK Interioritas Ta civitas SK OCHOBHUM CJISMCHT
MexaHi3mMy (popMyBaHHS TOJMITUYHOI CIUIBHOTH 3a Bunrtenem bnarogari.

TeopeTuko-MeToI0/0riYHA CTPaTErisl JOCIIPKEHHS 0a3yeThCs Ha MOETHAHH1
icToprKo-(h1J10coChKOTO, T€PMEHEBTUYHOTO, (heHOMEHOIOT1YHOTO Ta

AQHTPOIIOJIOTIYHOTO MiAXOAIB. Y PpOOOTI BUKOPUCTAHO METOJ KOHIENTYaJIbHOI



PEKOHCTPYKIIii, IO J03BOJIIE€ BIATBOPUTH BHYTPIIIHIO JIOTIKY MOJITUYHOTO BUEHHS
ABryctuHa ABpelis, a TaKoX MOPIBHAJIBHO-ICTOPUYHUNA METOJ I aHamizy Horo
3B’SI3K1B 13 @aHTUYHOIO Ta CY4aCHOIO MOJITUYHOIO (Piocodiero.

HaykoBa HOBH3HA Oiep)KaHUX PE3YJbTATIB MOJSTae B TOMY, IO AUCEPTaLlis €
OHIEI0 3 TMEPIIUX Yy BITYU3HIHOMY I1CTOPUKO-(PIIOCOPCHKOMY AUCKYpCl Crpod
CUCTEMHOI  PEKOHCTPYKIi  momiTu4HOi  Qinmocodii  ABryctuHa  ABpednis.
3arpornoHoBaHe JOCIIHKEHHS BCTYIA€ Y MPOAYKTUBHUN HAYKOBUH J1AJIOT 13 Cy4acCHUM
MIDKHApOJHUM aBI'YCTMHO3HABCTBOM, MPOIMOHYIOUH CHOCIO CUCTEMHOIO MPOYUTAHHS
nomtudHoi (Qinmocodii ABryctuHa ABpenis SIK IITICHOI TMOMITHKO-OHTOIOTTYHOT
apXITEKTOHIKH, IO 1HTErpye ii aHTPOMOJIOTTYHI, OHTOJOTIYHI, €TUYHI Ta TMOJITUKO-
NPaBOBI BUMIPH HABKOJIO MOHATTS ordo amoris.

VYuepuue:

® OOrpyHTOBaHO, IO TOJITHYHE BYEHHA ABrycTMHAa ABpenis CliJ
IHTEPIPETYBATH SK CKJIAJIOBY LIIICHOI OHTOJIOTIT JTFO0OBI, Y ME&XaxX SIKOi MOMITUIHUN
MOPSAJIOK TOCTA€ HE SK ABTOHOMHA 1HCTUTYIL[IiHAa a00 MpaBOBa KOHCTPYKLIS, a SIK
ICTOPUYHMM 1 cOIllabHUN MpOsiB MOpsSAKY Jto0oB1 (ordo amoris), 0 BHU3HAYAE
1epapxito OJar, CopsIMOBAHICTh BOJII Ta CTPYKTYPY JIFOACHKOTO CITIBOYTTS;

® [I0Ka3aHo, IO KOHIEMis caritas y ¢urocodii ABryctuna ABpenmiss Mae
MOJIITUKO-OHTOJIOTTYHUM ~ XapakTep, OCKUIbKM BHUCTYNA€ HE JIMIIE MOpPaIbHOIO
YEeCHOTOI0 ab0 OOroCIOBCHKOIO Kareropi€ro, a (yHIaMEHTaJbHUM MPUHIIUIIOM
oprasizauii MOJITHYHOI CHIIBHOTH, KM BHU3HAaYa€ XapakTep il €IHOCTi, MPUPOLY
BJIa1, MOXKJIMBICTh CIIPaBEIJIMBOCTI Ta OPIEHTALIIIO Ha CIUJIbHE OJ1aro;

e joBeneHo, 1o ordo amoris (YHKIIOHYe fK ‘“‘TpamMarhka MOTITHUYHOTO
nopsAAKy”’, TOOTO SK YyHIBepCaJbHUW TMPHUHIHUI, [0 CTPYKTYpPHO BH3HAuae
B3a€MO3B’SI30K MK BHYTPIIIHIM KHUTTAM OCOOM Ta 30BHIIIHIM yYCTPOEM CILUIBHOTH,
3aJ1al04u YMOBU MOAJIUBOCTI MUpy (tranquillitas ordinis), cipaBeniuBocTi (iustitia) Ta
JIETITUMHOI COL1aIbHOI 1€papXii;

® 3/111iICHEHO KOHIIENTYAIbHY 1HTEPIIPETAII0 TTOHSTTA populus K akCioI0r4HOT
CHITBHOTH, 00’€AHaHOT HE (HOPMAIBHO-IOPUIUYHOIO 3rofor0 ab0 YTUIIITAPHOIO

KOPHUCTIO, a CHUIBHICTIO TOTO, IO BOHA JIIOOWTH (amor communis), YHACTiOK YOTO



MOJITUYHA €HICTh PO3MISAAETHCA SIK MOX1JHA BiJ €IHOCTI I[IHHICHOI Opi€eHTalii Ta
CIPSIMOBAHOCTI JI0 MIEBHOTO OJiara;

® OOrpyHTOBAaHO BHYTPIIIHIN 3B’A30K MIXK KareropisiMu interioritas ta civitas, y
MeXaxX SIKOTO BHYTPIIIHIN JOCBiJ JIIOAWHU, CTPYKTypa il BOJI Ta CHPSMOBAHICTh
J000B1 MOCTAKOTh AHTPOIOJIOTTYHOI OCHOBOIO (DOPMYBAHHS MOJITUYHOI CIUIBHOTH,
[0 JI03BOJISIE 1HTEPHPETYBAaTH TOMITUYHUN TOPSJAOK SK 30BHIINIHE BUPAKEHHS
BHYTPILIIHBOTO MOPSAKY JIFOICHKOT JIYIIIL;

® CHCTEMHO DPEKOHCTPYWOBAaHO TOMITHYHE BUEHHS ABrycTHHa ABpemis sK
L[UTICHY KOHILIENITYalbHY apXITEKTOHIKY, IO MO€AHYE aHTPOIOJIOTIYHI, OHTOJIOTIYHI,
€TUYHI Ta MOJITUKO-IIPABOBI €JIEMEHTH Y €IMHY MOJIEJIb OCMUCIEHHS MOITUYHOTO, Ha
BIAMIHY BiJ (parMeHTapHUX IHTEpHpeTaliid, XapakTepHUX i1 CY4acHOIO
aBI'yCTUHO3HABCTBA,

® O0rpyHTOBAHO, IO MOMITUYHUM cY0 €KT y ¢inocodii Bunrtens braronari mae
aHTPOMOJIOTIUYHY Ta aKCIOJOTIUHY MPHUPONIU, OCKIIBKA BU3HAYAETHCS HE (hopMaIbHO-
IPaBOBHUM  CTarycoM a00 I1HCTUTYUIMHOIO HAJEXHICTIO, a BHYTPIIIHBOIO
CIPSIMOBAHICTIO JIFOOOBI /10 MEBHOTO Oj1ara, 110 J103BOJISIE IHTEPIPETYBATH MOMITUIHE
K TIOX1HE BiJ] CTPYKTYPH JIFOJCHKOI OCOOUCTOCTI;

® 10KAa3aHO, IO MOJITUYHA BJIaJa y BUYEHHI ABrycTHHaA ABpeis MiAArae
MOPaJIbHO-OHTOJIOTTYHIA AudepeHialii yepe3 AMXOTOMII0 ministerium / dominium,
10 J1a€ 3Mory c(hOPMYJTIOBAaTH KPUTEPIH JIETITUMHOCTI BJIQJU: BIAMOBIIHICTH TOPSJIKY
m000Bi (ordo amoris) Ta CHPSAMOBAHICTh JO CIUIBHOTO OJlara; TaKoXX OTPUMAaHO
MOXJIUBICTh IHTEPIIPETYBaTH BJIaAy SK BTOPUHHUN 1 OOMEKEHHUM 1HCTPYMEHT
BIIOPSIKYBaHHS HACTIAKIB @HTPOMOJIOTTYHOTO pO3Jany.

Y TO4YHEHO ¥ TTOTTHOJIEHO:

® pOJib IUIATOHI3MY, HEOIIATOHI3MY Ta CTOIU3MY Yy (pOpMyBaHHI MOMITHUYHOL
IYMKU ABryctuHa ABpenisi, 30KpeMa MoKa3aHo, 10 3a3Ha4€HI TPaJullil BUCTYNAIOTh
HE SIK CYKYITHICTh 3alI03WYEHUX 1JIeH, a K IHTENEKTyalIbHUIM TOPU30HT, Y MEKaX SKOTO
3IIMCHIOETHCS iX XpUCTUSHCHhKA TpaHCcpopMallis (MJIaTOHIYHO-HEOTUIaTOHIYHA 1€papXist

OyTTs Ta ifes Oyara MepeoCMUCIIOITHCS depe3 KOHIEeNnT summum bonum i ordo



amoris, a CTOTYHE BUEHHS IMPO 3aKOH uepe3 KaTeropiro lex aeterna sk BUpPaXKCHHS
00KECTBEHHOTO TOPSJIKY);

® AHTPOIOJIOTIYHE PO3YMIHHS TMOJITUYHOIO Cy0’€KTa SIK 1ICTOTH CHpPSIMOBAHOT
J000BI, Y MeXaX SIKOTO YTOYHEHO, 1110 ¢y’ €KT MOMITUYHOro y (pinocodii ABryctuna
ABpetist BU3HaUa€eTHCS HE (POpPMaTbHO-ITPAaBOBUM CTaTYCOM, PaIliOHaIbHOIO 31aTHICTIO
YU COIIATbHOK (YHKIIIEI0, a CTPYKTYpOIO BOJI Ta i€papxi€ro Onar, 10 SKUX BiH
CHPSIMOBAHM, 110 TO3BOJISIE IHTEPIPETYBATU MOMITHUHY CYO’ €KTHICTD K MOXIJHY B[
BHYTPIIIHHOTO MOPSJKY JH0OOBI;

® IHTepIpeTalio AUCTHHKINI amor Dei / amor sui sSK MoAeli MHOTITHYHOT
aHTPOIMOJIOT1, Y SIK1H 1151 OMO3MIIIsI TOCTAE HE JIUIIIE IK MOPAJIbHO-00r0CIIOBChKa CXeMa,
a K (pyHIaMEHTANbHUNA MPUHLUI AUQEpeHIialii TUITIB MOJITHYHOTO 1ICHYBaHHS, 110
BHU3HAYA€ XapaKkTep CIUIBHOTH, (OpMY BIagu Ta ICTOPUYHY JMHAMIKY civitas Dei 1
civitas terrena;

® 3HAueHHs Kareropiil iustitia, potestas 1 lex y KOHTEKCTI MOPSAKY JFOOOBI,
30KpeMa OOIPYHTOBAHO iXHIO BHYTPIIIHIO B3a€MOIIOB’ I3aHICTh SIK €JIEMEHTIB €IMHO1
MOJIITUKO-OHTONOTIYHOT  CTpyKTypu. CnpaBeanuBicTs  (iustitia) 1mocrae sk
BIIOpSiIKOBaHA JIIOOOB, Biajna (potestas) sk 1HCTPYMEHT 11 miATpUMaHHS abo
nedopmairii, a 3akoH (lex) sik HOpMaTUBHE BUPaKEHHS MOPSIKY OJara, 1o J03BOJISE
PO3KPUTH 3AJICKHICTh JIETITUMHOCTI MOJMITUYHOTO MOPSIKY BiJl MOTr0O BIJAMOBIIHOCTI
ordo amoris;

Habymo momanbmioro po3BuTKY:

® TiaXiJ 0 1HTeprperamii momTuyHoi (inocodii ABryctuHa ABpenis sk
IITICHOT KOHIIETIIii, 0 MOEAHYE OHTOJOTII0, aHTPOMOJIOTII0 Ta TOJITHKO-TIPABOBY
TEOPII0, 3aBJISKHA YOMY MOJIITUYHE OCMUCIIOETHCS HE SIK aBTOHOMHA cepa IHCTUTYIIIH,
a sIK TIOX1JIHE BiJl CTPYKTYPH JIIOACHKOTO OYyTTs, MOPSAKY Ojara Ta CIpsIMOBaHOCTI
JIFO0O0BI;

® PO3yMiHHA KOHLENTY ordo amoris sSiK yHIBEpCAIbHOI'O MPUHLUITY OpraHi3arii
COLIIAJILHOTO Ta MOJITUYHOTO TOPSIKY, IO JO3BOJIIE PO3MISIATH MOTr0 HE JIUIIE SIK
MOpaJbHY HOPMY, a SIK (PyHIaMEHTAJIbHY KaTeropiro MOMITHUYHOI (iiocodii, 37aTHY
MOSICHIOBATH MEXaHi13MU (POPMYBAHHS CIUILHOTH, 1€papXii Ojar i yMOB MOXJIHBOCTI

CIPaBEIJIMBOCTI;



® iHTepIpeTallis MOJITHYHOI CHUIBHOTH SIK (POPMHU €IHOCTI, SIKa BUHUKA€E Ha
OCHOBI CIIJILBHOrO 00’€KTa JII0OOBI (amor communis), IO PO3IIMPIOE KIIACUYHI
MIIXO0IHA JO PO3YMIHHS MOJMITHYHOTO MOPAJIKY, BUBOISYM MOTO 32 MEX1 FOPUIUYHUX,
JIOTOBIPHUX Ta IHCTPYMEHTAILHUX MOJIEIICH;

® TIOJIOKEHHSI MPO BTOPUHHHUI 1 OOMEXEHUH XapakTep MOJITUYHOI BIaau y
BUCHHI ABrycTHHa ABpEIisi, 110 JIO3BOJISIE PO3MIIANIATH BIAAy HE SIK CaMOJIOCTaTHIO
IIHHICTh, a SK ICTOPUYHO 3yYMOBJEHMH MEXaHI3M CTPUMYBAHHSA HACIIJIKIB
aHTPOIIOJIOTIYHOTO PO3JIay Ta HEBIOPSAKOBAHOI JIFOOOBI;

® MMJXiJ A0 OCMHCIEHHS NOMTHYHOI (imocodii ABryctuHa ABpemis fK
JoKepena cy4acHoro (uiocoChbKO-paBOBOTO JIUCKYPCY, 30KpeMa B KOHTEKCTI
npoOJeM JIETITUMHOCTI BIaJH, MOPAIbHUX MiJICTAB MOJITHKH, BIAMOBIIAIBHOCTI 3a
CHITBHUM CBIT Ta CIIBBIAHOIICHHS BHYTPIIIHBOIO JXUTTA OCOOM 1 ITyOJIYHOIO
MOPSTIKY;

® iHTeprpeTalis aBryCTUHIAHCHKOI KOHIIEMIli JI000BI SK TEOPETUYHOTO
pecypcy Uil Cy4acHO1 MOJIITUYHOI Ta PpaBoBoi (1y10co(ii, 110 BIAKPUBAE MOKIUBOCTI
JUIS TOJAJIBLIOTO OCMMCIEHHS B3a€EMO3B’SI3KY MIDK €THKOI, AHTPOIIOJNOTI€I0 Ta
MOJIITUKOIO Y MEXKaX MIKAUCIUILITIHAPHUX JOCIIIIKEHb.

Teopernune i nMpakTU4YHe 3HAYEHHSI O1eP:KAHUX Pe3yJbTATIB TOJSATAE Y
PO3IIMPEHHI CYy4aCHOrO0 PO3YMIHHSI MOMITUYHOI (urocodii ABryctuHa ABpenis sK
IUJIICHOI KOHIIETIIIT, 1110 TIOETHYE OHTOJIOTTYHI, aHTPOIOJIOTIUHI Ta MOJMITHKO -ITPaBOB1
BUMIPH OCMHCJICHHS TOJITHYHOTO TMOPAAKY. Y JOCHIKEHHI IMOKa3aHo, IO
aBr'yCTHHIAHChbKa KOHIIEMIIIs JIFOOOBI (caritas) Ta mopsaky Jto0oBi (ordo amoris) Moxe
OyTH BUKOPHUCTaHA SIK KOHIENTyaJbHUI IHCTPYMEHT JAJISl aHaJi3y MOPAJIbHUX M1JICTaB
MOJIITUYHOI  CIUIBHOTH, TPUPOAM JICTITUMHOCTI BJIaJAd Ta YMOB MOKJIMBOCTI
CTIPaBEIJTNBOCTI.

Otpumani pe3yabTaTu CIPUSIOTh MOTIIMOJIEHHIO 1HTepHIpeTarii
aBIC'YCTHUHIAHCHKOI TpaAMIlli B Cy4aCHOMY 1CTOPUKO-(iI0COPCHKOMY AUCKYpCl Ta
JO3BOJISIIOTh  TIOJIOJIATH PENYKTUBHI MIAXOAW 10 HWOT0 CHAIIIUHU SK BUKIIOYHO
TEOJIOTTYHOI ab0 1CTOPIOCOPCHKOI. 3arpornoHOBaHUKA y POOOTI MIAX1J BIAKPUBAE
MOKJTUBICTh CUCTEMHOTO OCMUCIJICHHSI TOJIITUYHOTO SIK TMOXIJHOTO BiJl BHYTPIIIHBOI

CTPYKTYPH JIOICHKOI 0COOUCTOCTI, CIPSIMOBAHOCTI 1i BOJII Ta i€epapxii Oxnar.



Pesynbratn gOCHiaKeHHS MOXYTh OYTH 3aCTOCOBaH1 y MOJAJbIINX 1CTOPHKO-
b110cOhChKUX, MOITUKO-TEOIOTTYHUX, aHTPOMOJIOTTYHUX Ta (1710COPCHKO-TIPABOBUX
CTYH1sIX, 30KpeMa y AOCHIIKEHHSIX MPOOJIeM MOIITUYHOI aHTPOMOJIOTii, MOpaTbHUX
M1JCTaB MpaBa, JIETITUMHOCTI MOMITHYHOI BIAJU Ta IPUPOIU CripaBemuBocTi. OKpiM
IIbOTO, BOHM MAalTh 3HAUCHHS I CYYaCHUX TEOPETUYHUX JHCKYCIH IIOI0
CHIBBIIHOIIEHHS  BHYTPIIIHBOTO  JKUTTA OCOOM 1 MYONIYHOTO  TMOPSIKY,
BIJIMOBIATHPHOCTI 3a CIITBHUNA CBIT, a TaKOX BU3HAYCHHS MEX TMOJITUYHOTO Y
KOHTEKCT1 KPU3U 1IHCTUTYLIIMHUX MOJiesiel Cy4acHOCTI.

[IpakT4He 3HAUYCHHS PE3y/IbTATIB MOJSTAE Y MOKJIMBOCTI 1X BUKOPHUCTAHHS B
OCBITHBOMY TIpOIl€Ci TpPU BHKJIQJaHHI KypciB 3 icTtopii (inocodii, momiTuaHOl
dinocodii, Pinocodii mpasa, a TakokK y po3poOLl MIKAUCUUIUTIHAPHUX MPOTpam,
CIOPSIMOBAHMX Ha OCMHUCJICHHS MOPAJIbHUX 1 aHTPOIMOJOTTYHUX 3acaj MOJITUYHOTO
KUTT.

KuarouoBi cioBa: nomituuna ¢inocodisi, 1000B, cepenHboBiuus, ¢imocodis
icTopii, ABrycTMH ABpeii, IUIaTOHI3M, XPUCTUSHCTBO, AHTPOIOJIOris, €THUKa,
Jep>kaBa, CUMBOJI3M, €K3UCTEHIIIMHICTD, TTOJIITHYHA TEOJIOT1s, CYyCI1IbCTBO, MOTITHKO -

MIPaBOB1 BUCHHS.
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Contemporary political philosophy increasingly turns to the problem of the
moral, anthropological, and ontological foundations of political order. The experience
of the 20th - 21st centuries has demonstrated the limitations of reducing politics to
institutional mechanisms, procedures, or forms of power, thereby actualizing the need
to seek deeper foundations of political coexistence. In this context, the legacy of
Augustine of Hippo acquires particular significance, as in his thought the political is
understood as derived from the inner state of the human person, the orientation of the
will, and the order of love.

The dissertation 1s devoted to a systematic historical-philosophical
reconstruction of Augustine’s political philosophy as a coherent conception of the
moral and ontological foundations of political community. It is argued that Augustine’s
political doctrine is not a fragmentary theory of the state or power, but rather a
component of a broader ontology of love, within which political order is interpreted as
a historical manifestation of ordo amoris - the order of love that determines the
structure of human desires and the form of communal life.

The object of the study is Augustine’s political philosophy, while the subject is
its anthropological, ontological, and ethical foundations, in particular the concepts of
caritas, ordo amoris, populus, civitas, iustitia, and potestas in their interrelation. The
subject of the study is to reconstruct Augustine’s political doctrine as an integral
conception in which political order appears as derived from the moral structure of the
human person and the orientation of love. The aim of this research is to carry out a
systematic historical-philosophical reconstruction of Augustine of Hippo’s political
thought, to reconstruct its conceptual architectonics, to identify its anthropological,
ontological, ethical, and politico-legal foundations, and to determine its significance

for the development of contemporary philosophical and legal discourse.



To achieve the stated aim, the following objectives of the dissertation research
were defined:

1. To analyze the historical and philosophical prerequisites for the formation of
Augustine of Hippo’s political doctrine. To examine how the traditions and intellectual
heritage of ancient, Jewish, and Christian thought shaped the foundations of
Augustine’s political philosophy.

2. To determine the place of the ancient philosophical tradition in the
development of his political thought and the nature of its Christian reinterpretation. To
analyze which concepts and ideas influenced the formation of Augustine’s political
VIEWS.

3. To substantiate the need for a systematic reconstruction of Augustine’s
political philosophy as a distinct segment of his thought; to delineate political
philosophy within the broader corpus of Augustine’s teaching.

4. To investigate the anthropological foundations of the political subject in
Augustine’s philosophy.

5. To analyze the concept of populus as a form of political community united by
a common bond of love.

6. To reconstruct the significance of the triad amor — caritas — cupiditas in the
formation of political order.

7. To investigate the place and significance of the concept of ordo amoris in
Augustine of Hippo’s political thought and to explore its potential interpretation as a
principle of political order.

8. To examine the relationship between caritas and the categories of power, law,
and justice.

9. To analyze the distinction between amor Dei and amor sui as the basis of
political anthropology.

10. To identify the modes of power (ministerium and dominium) and their
significance for political legitimacy. To review contemporary philosophy of law in
those areas where it intersects with Augustine’s problematic field, and to determine the
reasons that prompt modern philosophers of law and politics to turn to the ideas of the

Doctor of Grace.



11. To reveal contemporary interpretations of Augustinian thought in the
political philosophy of the 20th—21st centuries. To determine how engagement with
Augustine of Hippo’s political philosophy enables the understanding and resolution of
contemporary political and legal problems.

12. To investigate the relationship between interioritas and civitas as a
mechanism for the formation of political community.

The theoretical and methodological strategy of the research is based on the
combination of historical-philosophical, hermeneutical, phenomenological, and
anthropological approaches. The study employs the method of conceptual
reconstruction, which makes it possible to reveal the internal logic of Augustine’s
political doctrine, as well as the comparative-historical method for analyzing its
connections with both ancient and contemporary political philosophy.

The scientific novelty of the research findings lies in the fact that this
dissertation represents one of the first attempts within the Ukrainian historical-
philosophical tradition to provide a systematic reconstruction of Augustine of Hippo’s
political philosophy. The proposed study enters into a productive scholarly dialogue
with contemporary international Augustinian studies by offering a systematic
interpretation of Augustine’s political philosophy as a coherent politico-ontological
conceptual architectonic integrating its anthropological, ontological, ethical, and
politico-legal dimensions around the concept of ordo amoris.

For the first time:

e it has been substantiated that Augustine’s political doctrine should be
interpreted as a component of a comprehensive ontology of love, within which political
order appears not as an autonomous institutional or legal construction, but as a
historical and social manifestation of ordo amoris, determining the hierarchy of goods,
the orientation of the will, and the structure of human coexistence;

e it has been demonstrated that the concept of caritas in Augustine’s philosophy
has a politico-ontological character, functioning not merely as a moral virtue or
theological category, but as a fundamental principle of the organization of political
community, determining its unity, the nature of power, the possibility of justice, and its

orientation toward the common good;



e it has been proven that ordo amoris functions as a “grammar of political order,”
that is, as a universal principle structuring the relationship between the inner life of the
person and the external organization of the community, thus establishing the conditions
for peace (tranquillitas ordinis), justice (iustitia), and legitimate social hierarchy;

e a conceptual interpretation of populus as an axiological community united not
by formal-legal agreement or utilitarian interest, but by a common object of love (amor
communis) has been proposed, whereby political unity is understood as derived from
shared value orientation;

e the internal connection between interioritas and civitas has been substantiated,
demonstrating that the inner life of the person, the structure of the will, and the
orientation of love constitute the anthropological foundation of political community;

e Augustine’s political doctrine has been systematically reconstructed as a
coherent conceptual architecture integrating anthropological, ontological, ethical, and
politico-legal dimensions;

e it has been substantiated that the political subject in Augustine’s philosophy
has an anthropological-axiological nature, being determined by the orientation of love
rather than formal legal status;

e it has been shown that political power in Augustine is subject to moral-
ontological differentiation through the dichotomy ministerium / dominium, allowing
the formulation of a criterion of legitimacy based on conformity to ordo amoris.

Clarified and deepened:

e the role of Platonism, Neoplatonism, and Stoicism in the formation of
Augustine of Hippo’s political thought, in particular, it is shown that these traditions
function not as a mere set of borrowed ideas, but as an intellectual horizon within which
their Christian transformation takes place: the Platonic-Neoplatonic hierarchy of being
and the idea of the good are reinterpreted through the concepts of summum bonum and
ordo amoris, while the Stoic doctrine of law is transformed through the category of lex
acterna as an expression of the divine order;

e the anthropological understanding of the political subject as a being of directed
love, within which it is clarified that the political subject in Augustine’s philosophy is

determined not by formal legal status, rational capacity, or social function, but by the



structure of the will and the hierarchy of goods toward which it is oriented, allowing
political subjectivity to be interpreted as derived from the inner order of love;

e the interpretation of the distinction amor Dei / amor sui as a model of political
anthropology, in which this opposition appears not merely as a moral-theological
scheme, but as a fundamental principle for differentiating types of political existence,
determining the character of community, the form of power, and the historical
dynamics of civitas Dei and civitas terrena;

e the significance of the categories iustitia, potestas, and lex within the
framework of the order of love, in particular, their internal interrelation is substantiated
as elements of a unified politico-ontological structure: justice (iustitia) is understood
as ordered love, power (potestas) as an instrument of its maintenance or distortion, and
law (lex) as the normative expression of the order of the good, which allows revealing
the dependence of political legitimacy on its conformity to ordo amoris.

Further developed:

e the approach to interpreting Augustine of Hippo’s political philosophy as a
coherent conception integrating ontology, anthropology, and politico-legal theory,
whereby the political is understood not as an autonomous sphere of institutions, but as
derived from the structure of human being, the order of the good, and the orientation
of love;

e the understanding of the concept of ordo amoris as a universal principle of the
organization of social and political order, which allows it to be considered not merely
as a moral norm, but as a fundamental category of political philosophy capable of
explaining the mechanisms of community formation, the hierarchy of goods, and the
conditions of possibility of justice;

e the interpretation of political community as a form of unity arising from a
shared object of love (amor communis), which expands classical approaches to
understanding political order by moving beyond purely legal, contractual, and
utilitarian models;

e the thesis of the secondary and limited character of political power in

Augustine’s doctrine, which allows power to be understood not as a self-sufficient



value, but as a historically conditioned mechanism for restraining the consequences of
anthropological disorder and disordered love;

e the approach to understanding Augustine’s political philosophy as a source of
contemporary philosophical and legal discourse, particularly in relation to the problems
of legitimacy of power, the moral foundations of politics, responsibility for the
common world, and the relationship between the inner life of the person and public
order;

e the interpretation of Augustine’s concept of love as a theoretical resource for
contemporary political and legal philosophy, which opens new possibilities for further
reflection on the interrelation between ethics, anthropology, and politics within
interdisciplinary research.

The theoretical and practical significance of the obtained results lies in
expanding the contemporary understanding of Augustine’s political philosophy as a
holistic conception integrating ontological, anthropological, and politico-legal
dimensions. The study demonstrates that Augustine’s concept of love (caritas) and the
order of love (ordo amoris) can serve as a conceptual framework for analyzing the
moral foundations of political community, the nature of legitimacy, and the conditions
of justice.

The results contribute to overcoming reductive interpretations of Augustine and
open new perspectives for understanding political order as derived from the inner
structure of the human person and the hierarchy of goods. They can be applied in
historical-philosophical, political-theological, anthropological, and legal-philosophical
studies, as well as in contemporary debates on power, justice, responsibility, and the
limits of the political. Practically, the results may be used in teaching courses in
philosophy, political philosophy, and philosophy of law, as well as in interdisciplinary
educational programs.

Keywords: Political Philosophy, Love, Middle Ages, Philosophy of History,
Aurelius Augustine, Platonism, Christianity, Anthropology, Ethics, State, Symbolism,
Existentiality, Political Theology, Society, Political and Legal Doctrines.



